《Benson’s Commentary on the Old and New Testaments – Micah》(Joseph Benson)
Commentator

One of the most eminent of the early Methodist ministers in England, Joseph Benson was born at Melmerby, in Cumberland, Jan. 25, 1748. At sixteen he became a Methodist and was converted. In 1766 Mr. Wesley appointed him classical master at Kingswood School. He devoted himself closely to philosophy and theology, studying constantly and zealously.

Joseph Benson became a Methodist circuit rider in 1771. A close associate of Wesley, he was chosen to be a member of the Legal One Hundred who governed the Conference at Wesley's death and he was president of the Conference two times. As one of post-Wesley Methodism's most popular preachers, he sometimes addressed crowds of over twenty thousand. 

Wesley established an extensive organization, including the circuit riding system and a media or press to showcase books, pamphlets, and a monthly magazine. After the death of John Wesley, Joseph Benson took over the Methodist/Wesleyan movement and the organization that Wesley created.

During the Bristol dispute of 1794 he led the conservative Church Methodists and was against moves which suggested that the Methodists were breaking ties with the Church of England; he was one of the last leaders to contend for the methods and philosophy of eighteenth-century Wesleyan Methodism. 

The circulation of The Methodist Magazine rose from ten thousand to twenty-four thousand per issue on his watch, and it was one of the most widely read periodicals in pre-Victorian England. He was an able writer, serving as apologist against Joseph Priestley, as biographer of John Fletcher, and as author of a multi-volume commentary on the Bible.

Benson was influential in Methodism, and through the press, especially the magazine, he was able to extend his influence to non-Methodists as well. He and other Methodist leaders, through preaching and publication, disseminated their conservative social and political credo and may be credited in part with creating a climate in which the seeds of Victorianism could thrive.

Introduction

THE BOOK OF MICAH.
ARGUMENT.
MICAH, of whose family nothing certain is known, was a Morasthite, or of Moresa, a village near Eleutheropolis, in the south of Judah. He was cotemporary with Isaiah, began to prophesy a little after him, and continued in the prophetic office about fifty years. What we find here in writing seems to be an abstract of what he preached during that time. He had seen the prophecies of Isaiah, and has introduced whole passages verbatim into his own. Compare Isaiah 2:2, with Micah 4:1; and Isaiah 41:15, with Micah 4:13. “The style of Micah,” says Bishop Lowth, “is, for the most part, close, forcible, pointed, and concise; sometimes approaching the obscurity of Hosea: in many parts animated and sublime, and in general truly poetical.” “Like Amos and Hosea;” says Archbishop Newcome, “he reproves and threatens a corrupt people with great spirit and energy. See Micah 2:1-10; Micah 3:2-4; Micah 6:10-16; Micah 7:2-4. And, like Hosea, he inveighs against the princes and prophets with the highest indignation. See Micah 3:5-12; Micah 7:3. Some of his prophecies are distinct and illustrious ones, as Micah 2:12-13; Micah 3:12; Micah 4:1-4; Micah 4:10; Micah 5:2-4; Micah 7:8-10.” In many passages, “we may justly admire the beauty and elegance of his manner; — his animation; — his strength of expression; — his pathos; — his sublimity.” The scope of his whole book Isaiah , 1. To convince Israel and Judah of their sins, and of the judgments of God ready to break in upon them; 2. To comfort the righteous with promises of mercy and deliverance, and especially with an assurance of the coming of the Messiah. To be more particular, In the first chapter of his prophecies he foretels the calamities of Samaria, which was some time after taken and spoiled by Shalmaneser; and then prophesies against Judah, denouncing the evils which were accordingly brought upon it by Sennacherib, in the reign of Hezekiah. In the second chapter he inveighs against those who devised evil against others, and who coveted and took away by violence other men’s possessions, &c. In the third chapter he reproves the heads of Jacob, and the princes of the house of Israel, for their avarice, injustice, and oppression of the people; and also the false prophets, for their deceiving of the people; and tells them that they will be the occasion of Jerusalem’s being reduced to a heap of rubbish. After these terrible denunciations, in chapters fourth and fifth he speaks of their restoration, and, under the figure of that, of the times of the Messiah. In the sixth and seventh chapters the sins of the people are reproved, and threatenings denounced against them; but with promises of better things on their amendment. This prophet is cited by Jeremiah, (Jeremiah 26:18,) which shows that he prophesied before Jeremiah. “It is related by Epiphanius, and the Greek writers who copied him, that Micah was thrown from a precipice and killed by Jehoram, the son of Ahab, whom he erroneously calls king of Judah, but who was really king of Israel; and whose grandson Jehoram lived at least one hundred and thirty years before Micah. But these writers seem to have confounded Micah with Micaiah the son of Imlah, who flourished in Israel, and prophesied evil of Ahab. Micah does not appear to have suffered martyrdom, as may be collected from Jeremiah 26:18-19, but probably died in peace in the reign of Hezekiah. St. Jerome says, that his tomb was at Morasthi, and converted into a church in his time: and Sozomen professed to have heard, that his body was shown, in a divine vision, to Zebennus, bishop of Eleutheropolis, in the reign of Theodosius the Great, near a place called Berathsatia, which probably might be a corruption of Morasti, since Sozomen describes it to have been at nearly the same distance from Jerusalem that St. Jerome places Morasthi.” — Gray’s Key. 

01 Chapter 1 

Verse 1
Micah 1:1. In the days of Jotham, Ahaz, and Hezekiah — Micah is thought to have prophesied about sixteen years in Jotham’s time, as many under Ahaz, and fourteen under Hezekiah: in all, forty-six years. And he survived the captivity of Israel ten years, which he lamented as well as foretold. Which he saw concerning Samaria and Jerusalem — Concerning both the kingdoms of Israel and Judah, whereof Samaria and Jerusalem were the capital cities. It is said, Which he saw, &c., because the prophets having the general name of seers, every kind of prophecy, in whatever way delivered, seems to have been generally called a vision.
Verses 2-4
Micah 1:2-4. Hear, all ye people — All ye of Israel and Judah. Hearken, O earth — Or, O land, [of Israel:] and all that therein is — That is, all its inhabitants. Let the Lord be witness against you — “I call him to witness, that I have forewarned you of the judgments that hang over your heads, unless you speedily repent. And he himself will become a witness against you, and convince you of your sins in such a manner that you shall not be able to deny the charge.” The Lord from his holy temple — Heaven, his holy habitation. The Lord cometh forth out of his place — God is said, in Scripture, to come out of his place, or heaven, when he makes his judgments or mercies to be remarkably conspicuous, by visible effects on the earth. And will tread upon the high places of the earth — He will cause places of the greatest strength to be destroyed, and men of the highest rank to be brought down. And the mountains shall be molten under him, &c. — An allusion to God’s coming down upon mount Sinai, when thunder and lightning shook the mountain, and violent rains, which accompanied this tempest, made the hills look as if they were melted down. Or the words may be referred to the general judgment, of which all particular judgments are an earnest, when the heavens and the earth shall be dissolved at Christ’s appearing.

Verse 5
Micah 1:5. For the transgression of Jacob — That is, of the sons of Jacob; for the many transgressions committed among them; is all this — All these many, great, and irresistible judgments of God foretold and executed. What is the transgression of Jacob — Where is the chief cause of Israel’s sin and apostacy? Is it not Samaria — Is it not in that city, the chief seat of the kingdom, the residence of the king and his princes, who have set up the idolatry of the golden calves, and made it the established religion of the kingdom? What are the high places of Judah, &c. — Doth not the idolatrous worship, practised in the high places of Judah, receive its chief encouragement from the city of Jerusalem, even from Ahaz, and the great men who there join with him in that idolatry?

Verse 6-7
Micah 1:6-7. Therefore I will make Samaria as a heap — A heap of ruins. And as plantings of a vineyard — As in planting vineyards men dig the earth, and cast it up in hillocks, so shall they make this city. The Vulgate reads, I will make Samaria as a heap of stones in a field, when a vineyard is planted. I will pour down the stones thereof, &c. — The stones of it shall be tumbled down, from the lofty eminence on which it is situated, into the valley beneath, and shall leave the foundations thereof naked and bare. All this, and what follows, was fulfilled by Shalmaneser, who made a conquest of Samaria. And all the graven images thereof — Whether made of gold, silver, brass, wood, or stone; shall be beaten to pieces — Shall be pulled out of their chapels, shrines, or repositories, by their conquering enemies, and shall be trampled upon and broken, either out of contempt, or that the rich materials of which they are made may be carried away. And all the hires thereof shall be burned with fire — The rich gifts, given for the honour and service of the idols by the deceived idolaters, shall be consumed. This seems to be spoken of the gifts sent to their temple by the Assyrians, whose worship they imitated. For she gathered it of the hire of a harlot, &c. — She got it by the gifts of idolaters, and it shall return to those idolaters again.

Verse 8-9
Micah 1:8-9. Therefore I will wail and howl — I will mourn and lament. I will go stripped and naked — That is, without an upper garment; or with garments rent and torn. This would fitly denote the naked condition to which the ten tribes were to be reduced by their enemies. I will make a wailing like dragons — The word rendered dragons, according to Pocock on the place, may “signify a kind of wild beast like a dog, between a dog and a fox, or a wolf and a fox, which the Arabians, from the noise which they make, call Ebn Awi, (filius Eheu,) and our English travellers jackals; which, abiding in the fields and waste places, make in the night a lamentable, howling noise:” see Encycl. Brit. And mourning as the owls — Or rather, ostriches: see note on Job 30:29. “It is affirmed by travellers of good credit,” says Pocock, “that ostriches make a fearful, screeching, lamentable noise.” Shaw also observes, that “during the lonesome part of the night, they often make a very doleful and hideous noise;” and that he had “often heard them groan, as if they were in the greatest agonies.” For her wound is incurable — The wound of Samaria and Israel, namely, their own sins and God’s just displeasure: the calamities coming upon them will end in their destruction: nothing can prevent it. It is come even unto Judah — The contagion of her sins, and the indignation of God against them, have reached to Judah also, yea, to Jerusalem. This was accordingly fulfilled: for a few years after the Assyrians had destroyed Samaria, and spoiled all the land of Israel, their conquering army, led by Sennacherib, entered the kingdom of Judah, and took all the fenced cities; and a part of it, termed a great host, was sent up to the gates of Jerusalem, as is related, 2 Kings 18:17.

Verses 10-12
Micah 1:10-12. Declare ye it not in Gath — Lest the Philistines triumph. The words seem to be taken out of David s lamentation over Saul and Jonathan, 2 Samuel 1:20, where see the note. Weep ye not at all — Or, weep ye not with loud weeping, as Archbishop Newcome renders it. Do not make any loud lamentations, lest the evil tidings be spread. In the house of Aphrah roll thyself in the dust — Or, wallow in the ashes, as was commonly practised in times of great mourning. The word Aphrah signifies dust; and the prophet, it is likely, puts it here for Ophrah, a town in the tribe of Benjamin, that the name might better suit their present condition. Pass ye away, thou inhabitant of Saphir — Houbigant says that Eusebius places this city, the name of which signifies fair, or elegant, in the tribe of Judah, between Eleutheropolis and Askelon. Some think, however, that Saphir is not a proper name, and that there was no place so called in Judea; but that the clause ought to be rendered, Pass away, thou inhabitant of a delightful place, that is, Samaria, which was very pleasantly situated. The prophet here threatens the inhabitants of that place that they should go into captivity, in a way very unsuitable to their former softness and luxury, even stripped by the conquering enemy, and without so much as a covering to hide their nakedness. The inhabitant of Zaanan — A place in the tribe of Judah, called Zenan, Joshua 15:37; came not forth in the mourning of Beth-ezel — “There was no burial of her dead with solemn mourning out of the precincts of her city, but she was besieged and put to the sword.” — Newcome. Or, the meaning may be, the inhabitants of Zaanan were so much concerned to provide for their own safety, that they took no notice of the mournful condition of their near neighbour Beth-ezel, which seems to have been a place near Jerusalem, termed Azal, Zechariah 14:5. Grotius, however, supposes Zaanan to denote Zion, and Beth-ezel to signify Beth-el, called here by another name, importing the house of separation, because it was the principal seat of idolatrous worship. He shall receive of you his standing — The standing, or encamping of an army against the city; that is, the enemy shall encamp among you, shall stand on your ground, so that you will have no opportunity of coming out to the help of your neighbours. For the inhabitant of Maroth — A town in Judea, (the same probably that is called Maarath, Joshua 15:59,) waited, &c. — Or rather, as the words may be translated, Although the inhabitant of Maroth waited for good, yet evil came, &c., unto the gate of Jerusalem — Such a calamity as stopped not at Maroth, but reached even to Jerusalem. By Maroth, which signifies bitterness, or trouble, Grotius understands Ramah, or, expressed as it often is in the plural, Ramoth, a place in the tribe of Benjamin, near Beth-lehem, and not far from Jerusalem.

Verses 13-15
Micah 1:13-15. O thou inhabitant of Lachish — This was a strong fortress in the tribe of Judah: see Joshua 15:39. Bind the chariot to the swift beast — In order to flee from the approaching enemy. Lachish was one of the first cities that Sennacherib besieged, when he invaded Judea. She is the beginning of the sin to the daughter of Zion — She was the first among the cities of Judah which practised those idolatries which the kings and people of Israel had begun. Therefore shalt thou give presents to Moresheth-gath — Or, to Moresheth of Gath; that is, to the Philistines of that country, either to defend thee against the enemy, or to receive thee under their protection. The houses of Achzib shall be a lie to the kings of Israel — The word Achzib signifies a lie. There was a town of that name in the tribe of Judah, mentioned Joshua 15:44. This place, the prophet here foretels, will answer its name, and disappoint the kings of Israel that depended upon its strength and assistance: see 2 Chronicles 21:3; and 2 Chronicles 28:19. Israel is sometimes used for Judah, and so it may probably be taken here. Yet will I bring an heir unto thee, O inhabitant of Mareshah — This was another town belonging to Judah, mentioned Joshua 15:44. The name signifies an inheritance; so here, by way of allusion, it is said, that a new heir or master should come and take possession of it, namely, a conquering enemy. He shall come unto Adullam the glory of Israel — Or, The glory of Israel shall come to Adullam; the Assyrians, whom Israel once gloried in as their ally, shall come to Adullam. This was a town in Judah not far from Lachish: see Joshua 15:35. Some think the meaning of this clause is, that the chief men of Israel should be forced to hide themselves from their enemies in the cave of Adullam, as David did when he fled from Saul, 1 Samuel 23.

Verse 16
Micah 1:16. Make thee bald — O Judah and Israel, tear off thy hair; and poll thee — Shave what thou canst not tear off; for thy delicate children, &c. — For the loss of them, some being slain, others starved or swept away by pestilence, and the residue carried into captivity. Cutting the hair, or shaving it close, were expressions of mourning and lamentation anciently used among most nations. Enlarge thy baldness as the eagle — When she moults her feathers; for they are gone into captivity, &c. — By these phrases the prophet signifies, that the calamity would be so great as to deserve the strongest expressions of grief. 

02 Chapter 2 
Verse 1-2
Micah 2:1-2. Wo to them that devise iniquity — That design and frame mischief; and work evil upon their beds — Contrive how to work it, and actually execute their plans when they rise in the morning. Because it is in the power of their hand — Because they can do it; because there is none that can hinder them. They make their strength the law of justice; and do whatsoever they have a mind to do, whether right or wrong, because they have power in their hands. And they covet fields — Set their minds upon the estates of their meaner neighbours, thinking how convenient they lie to theirs, as Ahab thought concerning the field of Naboth. And take them by violence — By power wrest the estates out of the hands of the owners of them. And houses, and take them away — They take both houses and lands. So they oppress a man and his house — They not only do injustice to a man himself, but to his whole family also, by taking away his heritage, whereby his family, as well as himself, and his posterity after him, were to be supported.

Verse 3
Micah 2:3. Therefore, behold, against this family do I devise evil — As they devise mischief against others, so will I devise an evil against them, as a due punishment for their sin. As they have unjustly deprived others of their inheritances, so a conquering enemy shall dispossess them and carry them into captivity. The word family is equivalent to people, as appears from Jeremiah 1:15. From which ye shall not remove your necks — They laid snares for others, where open force would not suffice, so that the poor could not get out of their hands, but were empoverished and enslaved; and God here threatens that he will deal thus with them by the Assyrians, from whose power they should not be able to defend themselves or to escape. Neither shall ye go haughtily — You have made others hang down their heads, and so shall you now; for this time is evil — You have made it an evil time for sins committed against me, and against the poor and innocent: and I will make it an evil time for calamities and miseries on the whole family of Jacob.

Verses 4-6
Micah 2:4-6. In that day shall one take up a parable — Shall use a figurative speech, against you — A parable signifies a speech out of the ordinary way, as the Greek word παροιμια imports, and illustrated with metaphors or rhetorical figures. So speaking in parables is opposed to speaking plainly, John 16:25; John 16:29. And lament, &c. — Your friends for you, and you for yourselves. He hath changed the portion of my people — Their wealth, plenty, freedom, joy, and honour, into poverty, famine, servitude, grief, and dishonour. How hath he removed it — How dreadfully hath God dealt with Israel; removing their persons into captivity, and transferring their possessions to their enemies! Turning away he hath divided our fields — Turning away from us in displeasure, God hath divided our fields among others. Thou shalt have none that shall cast a cord — None that shall ever return to this land, to see it allotted by line, and given them to possess it. In the congregation of the Lord — They shall no more be the congregation of the Lord, nor their children after them. They shall not prophesy — The people often said to the prophets, Prophesy ye not; and God here declares that he would, in his displeasure, grant their desire: and that the time should come, when the prophets should no longer prophesy unto them, that they might no longer bring contempt upon themselves, or be ignominiously treated by the people, as they had long been.

Verse 7
Micah 2:7. O thou that art named The house of Jacob — But dost not act suitably to the piety of thy father Jacob, and therefore, though thou art in name, yet not in truth the genuine seed of Jacob. Is the Spirit of the Lord straitened — Is God’s hand shortened? Are his power, wisdom, and kindness less now than formerly? Are these his doings — Are these severe proceedings the doings your God delights in? Are the judgments he brings upon you the genuine effects of his power and goodness? and not rather such acts as your sins do, in a manner, constrain him to exercise? Thus punishments are called his strange work, Isaiah 28:21. Do not my words do good to him, that walketh uprightly? — Certainly, both God’s laws, and the words delivered by his prophets, would do you great and lasting good if you would obey them. 

Verse 8-9
Micah 2:8-9. Of late my people is risen up as an enemy — AGAINST ME is to be here understood, namely, against God; for this is still spoken in the person of God. The sense is more evident in the Hebrew than in our translation, namely, But they who were yesterday (or lately) my people rise up (now, or to-day) as an enemy. Ye pull off the robe with the garment — Ye are guilty of grievous oppression and inhumanity: ye are not content with spoiling the poor, and those who are weaker than yourselves, of their cloak, but take their coat also. Taking the robe with the garment, or the cloak and coat also, seems to have been a proverbial expression to signify a high degree of oppression and injury. From them that pass by securely — Who, fearing no evil, are going about their private affairs; as men averse from war — Who are willing to live peaceably with you, and give you no manner of provocation: even these, you in a violent manner strip of all their substance, even to their wearing apparel. The women of my people have ye cast out, &c. — The widows, wives, and daughters of my people have you, by acts of injustice and oppression, turned out of their habitations, which to them were pleasant, and in which they delighted. From their children have ye taken away my glory for ever — You have robbed their children, or posterity, of their houses and estates, which were secured to them by the law of God from any sale or alienation beyond the year of jubilee, which was the glory of my bounty to them: yet you have confiscated these their inheritances for ever. Or, as some think, the sense of this clause may be, “When you plunder their houses you take away their children, and sell them to strangers and idolaters; and they are no longer esteemed my children, because they become the worshippers of false gods.”

Verse 10
Micah 2:10. Arise ye, and depart — Ye Israelites prepare for your departure out of this land, for it shall be no longer yours; it is not your rest, because it is polluted — Though it was given to the posterity of Jacob for a place of rest, under my protection, yet this was on condition of their continued obedience. And because you have polluted it by your sins — You shall be cast out of it, or shall be destroyed in it; even with a sore destruction — This threatening is to the same effect with the declaration made by Moses concerning the Canaanites whom God drove out before Israel. The land is defiled, therefore do I visit the iniquity thereof upon it, and the land itself vomiteth out her inhabitants. And it accords with the solemn caution which God then gave his people, saying, Ye shall therefore keep my statutes, and shall not commit any of these abominations; that the land spew not you out also, when ye defile it, as it spewed out the nations that were before you, Leviticus 18:25-28.

Verse 11
Micah 2:11. If a man walking in the spirit and falsehood — If a man falsely pretending to have the spirit of prophecy, do lie — Speak things very false, and utter pretended predictions of events that shall never take place. Saying, I will prophesy unto thee of wine and strong drink — I will discourse to you of sensual enjoyments: or, I will give you assurance of peace, prosperity, and plenty. You shall live long, eat, drink, and be merry. He shall even be the prophet of this people — Such as they like and choose, a man perfectly to their minds. Some render the clause, I will prophesy unto thee for wine and strong drink, understanding Micah (who here speaks in his own person) as telling them, if he were one who would prophesy lies unto them, and bring them pleasing tidings, however false, for the sake of having his belly filled with wine and strong drink; that then they would extol him, and look upon him as a choice prophet; for that such a one only as spoke smooth things unto them, with whatever selfish views it was apparent he did it, was a prophet to their liking; and that, therefore, if he had been a false prophet, he should have prophesied so as to get wine and strong drink of them instead of reproaches.

Verse 12-13
Micah 2:12-13. I will surely assemble, O Jacob, all of thee, &c. — Many commentators, connecting these verses with the preceding, interpret them as a prediction of the captivity of Israel and Judah. By assembling all of Jacob, and gathering the remnant of Israel, as a flock in the midst of their fold, they understand bringing them together into Samaria and Jerusalem, to be besieged in those cities, and thence taken out for slaughter or captivity. By the breaker being come up before them, breaking up and passing through the gate, they understand the enemies assaulting their cities, (namely, the Assyrians and Chaldeans,) breaking down their walls, and entering in and going out the gates of them, just as the citizens used to do; and by their king passing before them, his being carried into captivity along with them. By the Lord on (or, at) the head of them, they understand, God being on the side of, or prospering the Assyrians and Chaldeans in their attempts against the Israelites and Jews. Others, however, interpret these verses of the restoration of the Jewish people from captivity, and therefore understand by the breaker coming up before them, him who was to break the bonds of their captivity, or break through all obstacles that hindered their restoration, and open to them the way home. The following expressions, They have broken up, and have passed through the gate, and are gone out by it, they consider as metaphorical, describing their return, in allusion to a flock of sheep, which, as soon as a passage is opened for one to get out, do all of them follow; and that these expressions are made use of because it is said, in the foregoing verse, that they should be put or gathered together as a flock of sheep in the midst of their folds. The last clause they render, Their king shall pass before them, even the Lord on the head of them — That is, the Messiah, who is both the Lord and their King, shall lead and conduct them as their captain-general. Thus the Jewish commentators generally understand the breaker and their king of the same person, namely, the Messiah, as may be seen in Dr. Pocock on the place. Bishop Pearson cites the words of Moses Hadarson to the same purpose, in his exposition of the Sixth Article of the Creed. It may be observed further, that most of those who understand the Messiah as being meant by the breaker and their king, though they consider the promise as receiving its first accomplishment in the restoration of the Jews from Babylon, yet suppose it will receive a much more complete fulfilment in the latter days, when the general conversion of the Jews and Israelites, and their restoration to their own land, shall take place; it being very usual with the prophets, after they have denounced the destruction of the Jewish republic, to foretel their grand and spiritual deliverance; that the people might not think themselves entirely forsaken of God, before the promises made to their fathers were completed. As this passage is so extremely obscure, it has been thought best to lay both these interpretations before the reader, that he may judge which is most consistent with the words of the text. 

03 Chapter 3 
Verses 1-4
Micah 3:1-4. Hear, O heads of Jacob, &c. — That the justice of God, in bringing upon them the punishments which he had threatened, might more evidently appear, the prophet here shows that there was no rank of them free from very grievous crimes; that even those, who ought to have excelled others in piety and virtue, were the first in offences. We find Ezekiel making the same complaint, Ezekiel 22:6, &c. Is it not for you to know judgment — Ought not you to understand and conform to the just laws of your God? You princes, magistrates, and ruling officers, ought of all men to know and do right. And, as it is your province to judge and punish those who break human laws, this ought to make you reflect that God will certainly execute judgment on the breakers of his laws. If you make any reflection, you must needs be sensible, that punishment must await you for your crimes. Who hate the good — Ye who hate, not only to do good, but the good which is done, and those that do it; and love the evil — Choose and delight in both evil works and evil workers; who pluck off their skin from off them — Who use the people, whom you govern, as cruelly as the shepherd would use his flock, who, instead of shearing the fleece, would pluck the skin and flesh from off their bones. Who eat the flesh of my people, &c. — Who devour the goods and livelihood of your brethren. And break their bones, &c. — An allusion to lions, bears, or wolves, which devour the flesh, and break the bones of the defenceless lambs. And chop them in pieces as for the pot, &c. — All these are metaphorical expressions, to signify the oppressions of the people by their heads, or great men; and how they, by one means or other, deprived them of their substance, and divided it among themselves. Then shall they — Namely, the heads of the people and princes spoken of above; cry unto the Lord — When these miseries come upon them; but he will not hear them, he will even hide, &c. — As they have showed no pity to others, he will have no pity on them. 

Verse 5
Micah 3:5. Thus saith the Lord concerning the prophets — As the prophets prophesied falsely, and it was chiefly through their means that the princes bore rule, the prophet next addresses them, and lets them hear their doom; that make my people err — That lead them into mistakes, both concerning what they should do, and what God would do with them: that tell them they do well, and all shall be well with them, whereas they are in the paths of sin, and within a step of ruin. It is ill indeed with a people when their leaders cause them to err, and those draw them out of the way that should guide them and go before them in it. That bite with their teeth, and cry, Peace — Who speak smooth things, and promise peace and prosperity to the people, while they are bringing destruction upon them; or, who compliment and flatter those that will furnish them with gifts, and feed them well. And he that putteth not into their mouths — That will not entertain them at his table, and treat them with wine and strong drink; they even prepare war against him — They raise false accusations against him, as if he were an enemy to the government, and thereby bring him into trouble; or in some other way do him all the mischief they can.

Verse 6-7
Micah 3:6-7. Therefore night shall be unto you — Darkness, uncertainty, perplexity, and heavy troubles, shall be to you prophets; that ye shall not have a vision — You shall see your predictions so fully confuted, that you shall no more pretend to have a vision, or dare to foretel any thing. And the sun shall go down over the prophets, and the day shall be dark, &c. — As they shall have no light, or revelation, from heaven; so dark days, or dismal calamities, shall overtake them, as a just punishment for their frauds and impostures. Or, if the prophet be considered as addressing the people, the meaning of the verse is, Since ye have given ear to such prophets, and rejected the true ones, the time shall come when there shall be no true vision among you, no divine counsel to direct you; but ye shall be involved in darkness and uncertainty, without knowing what course to take. Then shall the seers be ashamed, &c. — For the false pretences which they have made to the gift of prophecy; yea, they shall cover their lips — Covering the lips, or lower part of the face, was used as a sign to express being under some great affliction, or shame; for there is no answer of God — Because the answer, which they pretended to be from God, now appears not to have been from him.

Verse 8
Micah 3:8. Truly I am full of power by the Spirit of the Lord — Here Micah speaks of himself by way of contrast to the false prophets, and declares that he was filled with a divine prophetic influence, and not with dainties, wine, and strong drink, like those false pretenders to prophecy; and of judgment — To discern truth from error, right from wrong, and to judge properly of times and seasons, and improve them accordingly. And of might — Of courage, constancy, and resolution to speak whatever God commands me, without being deterred from it by the fear of any one, however great, or in whatever station.

Verses 9-11
Micah 3:9-11. Hear this, ye heads of the house of Jacob, &c. — This address to the great men, shows the prophet’s courage and impartiality. That abhor judgment, &c. — Who do not love to pass a right judgment in matters that come before you, because you make no advantage to yourselves by so doing; but covet to have large bribes given you, to pervert equity, and make wrong decisions. They build up Zion with blood, &c. — Who build houses with the riches gotten by violence, and by the condemnation of the innocent. The heads thereof judge for reward — The judges pass sentence, not according to the right of the case, but according as they have been bribed. The priests thereof teach for hire — The priests for the sake of lucre teach those things which are agreeable to the kings and people, and not what God hath commanded to be taught. It was the duty of the priests to instruct the people, as well as to attend upon the service of the temple; for which cause they had cities allotted to them in all parts of the land: but, not being content with that plentiful revenue which the law allowed them, they made a corrupt gain of their office. And the prophets divine for money — This is to be understood of the false prophets. Yet will they lean upon the Lord — Pretend to trust in him, and expect his favour, protection, and blessing. And say, Is not the Lord among us — As our God and our shield? None evil — Such as war, famine, and captivity, can come upon us — While we have him with us to defend and help us.

Verse 12
Micah 3:12. Therefore shall Zion for your sake — That is, because of your transgressions, ye judges, priests, and prophets; be ploughed as a field — “There is nothing which hinders us from referring this prophecy to the first destruction of Jerusalem: for though the foundations of the walls were left, yet a great number of houses within the city were overturned, as well by the Chaldeans as by the Jews themselves; who possibly used the materials to repair the breaches made in the walls during the long siege they underwent; when there could be no wonder if many places were ploughed as a field, for the purposes of corn, which before were gardens and houses: see 1 Maccabees 4:38. The prophecy, however, may have a further respect to the total destruction of Jerusalem when Terentius Rufus, by the order of Titus, ploughed up the very foundations of it.” See Houbigant and Calmet. And Jerusalem shall become heaps — The word heaps alludes to the heaps of stones laid up together in fields newly ploughed. And the mountain of the house — That is, of the Lord’s house; as the high places of the forest — The place where the temple stood, which was upon mount Moriah, shall be overrun with grass and shrubs, like mountains situated in a forest. This is that passage, quoted Jeremiah 26:18, which Hezekiah and his princes took in good part, yea, it seems, they believed and laid it to heart, in consequence whereof they repented, and so the execution of it did not come in their days. 

04 Chapter 4 
Verses 1-5
Micah 4:1-5. In the last days it shall come to pass, &c., — The first three of these verses are the same as Isaiah 2:2-4, where see the notes. They evidently “contain a prophecy which was to be fulfilled by the coming of the Messiah; when the [believing] Gentiles were to be admitted into covenant with God, and the apostles were to preach the gospel, beginning at Jerusalem; when Christ was to be the spiritual Judge and King of many people, was to convince many nations of their errors and vices, and was to found a religion which had the strongest tendency to promote peace.” — Newcome. They shall sit every man under his vine, &c. — This shall be the effect of that peace foretold in the foregoing verse, every man shall securely enjoy his own possessions, and the fruits of his labours. The expressions are figurative, signifying a state of uninterrupted tranquillity. All people will walk every one in the name of his god — It is the practice of all people to serve their gods, and to be attached to the religion of their forefathers, though false and absurd. And surely it much more becomes us to cleave steadfastly to the service of the true God, and not to disobey his laws or forsake his ordinances, as we have too often done. This prophecy will be remarkably fulfilled at the time of the general conversion of the Jews, as has been observed in the notes on the parallel place in Isaiah.

Verse 6-7
Micah 4:6-7. In that day — At that time; will I assemble her that halteth —
Or, her that is weak, or bowed down; namely, the Jewish people, weakened with the hard usage of oppressing conquerors. And I will gather her that is driven out — Captive Judah, driven out from their own land. And her that I have afflicted — That I have subjected to great calamities. The calamity of the seventy years’ captivity in Babylon seems to be chiefly referred to: as if he had said, “Though I have broken the power of my people, removed them into captivity afar off, and afflicted them; yet will I restore them to their country, I will send them the Messiah, and will be always their king.” I will make her that halted a remnant — A part of them shall be preserved, as a seed which shall take root and increase, which shall continue to the coming of the Messiah, and in which the designs of my providence shall be accomplished.

Verse 8
Micah 4:8. And thou, O tower of the flock — Or, of Eder, as Archbishop Newcome and many others translate the word, considering it as a proper name; a tower in or near Beth-lehem; see Genesis 35:21. Or, as some think, a tower near the sheep-gate in Jerusalem, (Nehemiah 3:1; Nehemiah 3:32,) put here for the whole city. The word signifies a flock; the strong hold of the daughter of Zion — Hebrew, Ophel, a strong fort. Both expressions seem to be put for the whole city. Unto thee shall it come, even the first dominion — This was intended to signify the great honour coming to mount Zion, that the former dominion, the government, after seventy years’ captivity, should return to the former royal family, the house of David, and continue in it till Shilo came. This, in the type, was fulfilled after the restoration of the Jews to their own land under Zerubbabel and his successors; but the whole antitype concerns the Messiah’s kingdom.

Verse 9-10
Micah 4:9-10. Now — Now I have promised such great things to you, why dost thou cry out aloud — As a woman in the anguish of her travail? Here the Jewish people are addressed, as bewailing themselves under the miseries of their captivity. Is there no king in thee? — Thou hast lost the king Zedekiah, but thy God, thy king, is with thee. Is thy counsellor perished? — Hast thou none among thy wise counsellors left? Yet the Wonderful Counsellor is with thee. Messiah, the wisdom of the Father, hath the conduct of thy sufferings, deliverance, and re-establishment. For pangs hath taken thee as a woman in travail — This may be understood of the time when Zedekiah and his counsellors were seized by the Chaldeans. Be in pain, and labour to bring forth — Be like a woman in her pangs; bow thyself down, and show all the signs of excessive pain, for there is a sufficient cause. For now shalt thou go forth out of the city, &c. — Thou shalt not only have troubles, sorrows, and dangers, in the wars against the Babylonians; but shortly thou shalt be driven out from thy city and country, and have no habitation of thy own, but be forced to dwell in a foreign land. The Jews’ captivity is expressed thus, because their city and temple being destroyed, they should live in an obscure state. The same condition is elsewhere expressed by their living in the wilderness, Ezekiel 20:35. And thou shalt go even to Babylon; there shalt thou be delivered — Thou shalt be carried away, even as far as Babylon; but there, where, according to all human probability, and the expectations of thine enemies, thou mayest seem to be cut off from all relief, even there shalt thou be delivered: — such is the power, and lovingkindness, and faithfulness of Jehovah thy God.

Verse 11-12
Micah 4:11-12. Now also — The time is at hand; many nations are gathered against thee — This may be understood of the Chaldeans and their associates, who pleased themselves with the thoughts of profaning the temple, laying waste the city of Jerusalem, and looking upon it in that condition. Or, it may be understood of the heathen nations round about Jerusalem, who should take occasion to insult the Jews in their calamity, should please themselves with seeing the temple profaned, and should gratify their spite with viewing Jerusalem in a forlorn condition. To look upon an enemy, signifies, in Scripture phrase, to behold his fall with delight. But they know not the thoughts of the Lord — But while they act in such a manner, and take pleasure in insulting over thee in thy calamitous condition, they are altogether ignorant of God’s designs in permitting this, and what is soon to follow, namely, that he will gather them as sheaves into the floor, to be trodden under foot, and broken in pieces, while he will deliver and restore to their own land his people, whose miseries these their enemies now please themselves with the thoughts of beholding.

Verse 13
Micah 4:13. Arise and thrash, O daughter of Zion — The daughter of Zion means the Jewish people, whose power and victory over their enemies are here foretold. The expressions made use of are figurative, alluding to the manner of separating the corn from the chaff in Judea, which was done chiefly by treading it with the feet of oxen. The purport of the passage is, that the Jews are here called upon to arise and tread down their enemies. For I will make thy horn iron, and thy hoofs brass — Thou shalt be enabled to do this with ease and safety. And thou shalt beat in pieces — Or, shalt bruise, many people — This might be spoken of the victories which the Jewish people, some time after their return, were to gain over the neighbouring nations, especially under the Maccabees and their successors. But the prophecy does not appear to have had a full accomplishment in these victories: nor has any event yet occurred in the history of the Jewish people which fully answers to it. This consideration has induced some commentators to expound the passage in a spiritual sense, namely, of bringing the Gentiles into subjection to Christ and his gospel, and of the victory which the Christian Church should obtain over her persecuting enemies after the conversion of the Roman emperor Constantine to the faith of Christ. Thus Dr. Pocock, Lowth, and many others understand it. The nations thought to have ruined Christianity in its infancy, but it proved victorious over them; those that persisted in their enmity were broken to pieces, Matthew 21:44; particularly the Jewish nation: but multitudes, by divine grace, were gained to the church, and, as is signified in the next clause, they and their substance were consecrated to the Lord Jesus, the Lord of the whole earth. We have reason to believe, however, that this prophecy will have a still more eminent and evident accomplishment, when all the enemies of the church shall be subdued, and the saints reigning with Christ shall have complete power over the nations, and shall rule the refractory with a rod of iron, Revelation 2:26-27 : compare this text with Micah 5:8-15 of this prophecy, and with Isaiah 14:2; Isaiah 41:15; Isaiah 60:12; Isaiah 61:5; on which places see the notes. 

05 Chapter 5 

Verse 1
Micah 5:1. Now gather thyself, &c. — It seems this verse ought to be joined to the foregoing chapter, as it evidently belongs to it, and not to this, which is upon a quite different subject. Thus considered, after the promises given of a restoration from the captivity into which they should be carried, and of victory over their surrounding enemies, the prophecy concludes with bidding them first expect an enemy to come against them, who should lay siege to their chief city, and carry their insolence so far as to treat the judge of Israel in the most indignant and despiteful manner, such as striking him on the cheek, or face, with a rod, or stick. This, it is likely, was fulfilled on Zedekiah, who was treated in a contumelious manner by the Chaldeans, as if he had been a common captive, 2 Kings 25:6-7. And as the singular number is often used for the plural, by the judge of Israel may be meant the judges of Israel, including their principal men, as well as the king, for they doubtless were treated no better than he was; nay, probably, still more indignantly.

Verse 2
Micah 5:2. But thou, Beth-lehem Ephratah — Here we have evidently the beginning of another subject, quite different from any thing that the first verse can relate to, and with which it seems to have no connection. The word Ephrah, or Ephratah, is here added, to distinguish Beth-lehem in the tribe of Judah, from another Beth-lehem in the tribe of Zebulun. It is called Ephratah, from the fruitfulness of the land where it stood: the word whence that term is derived importing fruitfulness. Though thou be little —
The word though is not in the Hebrew, but supplied by our translators. And the sense of the sentence, it seems, is unnecessarily altered by its introduction. Many interpreters render the clauses interrogatively, thus; Art thou little among the thousands of Judah? The expression, the thousands of Judah, seems to have been used in allusion to the first division of the people, into thousands, hundreds, and other subordinate divisions. The rendering of the clause thus, Art thou little, &c., which implies the contrary, thou art not little, is certainly the right way of rendering it, because St. Matthew understood it, and quotes it, in this sense, chap. Micah 2:6, And thou Beth-lehem, in the land of Judah, art not the least among the princes of Judah. Bishop Newcome’s translation of the clause accords still more exactly with St. Matthew’s, “Thou, Bethlehem Ephratah, art thou too little to be among the leaders of Judah? Out of thee shall come, &c.,” the word אלפו, rendered thousands, often signifying heads of thousands. Yet out of thee, &c. — The word yet also is not in the Hebrew; and if the preceding clause be rendered, as is here proposed, interrogatively, it is not necessary to complete the sense of the verse; indeed, it would only obscure it. Out of thee shall come forth, &c., that is to be ruler in Israel — This prophecy can be applied, with no propriety, to any other but the Messiah. The words must be very much wrested and changed from their natural meaning, or deprived of their full force or signification, before they can be applied to any other person. The Jews, even the most learned ones, before and at our Saviour’s time, understood this to be spoken of the Messiah; for St. Matthew informs us, Matthew 2:5-6, that when Herod inquired of the chief priests and scribes, assembled together, to give him information where Christ should be born, they agreed unanimously that it was in Beth- lehem of Judea, alleging these very words as a certain and undeniable proof of it. And so did the generality of the Jews of that age, who speak of it as an undoubted truth, that Christ was to come of the seed of David, and of the town of Beth-lehem, where David was, John 7:42 . The Chaldee agrees with their sentiments, and expressly applies the prophecy to the Messiah; and our Lord was born at Beth-lehem by an especial act of Providence, that this prophecy might plainly be fulfilled in him: see Luke 2:4. The expression, come forth, is the same as to be born. Whose goings forth have been of old from everlasting — Hebrew, מימי עולם מקדם, rendered by the LXX., απ αχης, εξ ημεων αιωνος ; and exactly in the same sense by the Vulgate, ab initio, a diebus æternitatis, from the beginning, from the days of eternity. So these Hebrew expressions must of necessity signify in divers places of Scripture, being used to signify the eternity of God: see Psalms 55:19; Psalms 90:2; Proverbs 8:23; Habakkuk 1:12. The words naturally import an original, distinct from the birth of Christ mentioned in the foregoing sentence, which original is here declared to be from all eternity.
Verse 3
Micah 5:3. Therefore will he give them up — The particle לכן rendered therefore, should rather be here rendered, nevertheless. The meaning is, Notwithstanding the promise of so great a blessing, God would give up his people into the hands of their enemies, or leave them to be exercised with troubles and afflictions, till the appointed time of their deliverance should come. Until the time that she which travaileth hath brought forth — Until the daughter of Zion, compared here to a woman in travail, shall be delivered out of captivity. Or rather, till the church of God, of which the daughter of Zion was a type, shall bring forth spiritual children of Jew and Gentile extraction unto God, by the preaching of the gospel: see Galatians 4:27. This prophecy will be more fully completed in the general conversion and restoration of the Jewish nation in the latter days: see Isaiah 66:7-11. Then the remnant of his brethren — The brethren of the Messiah, those of Judah and Benjamin especially, who were carried captive; shall return unto the children of Israel — Or, be converted with the children of Israel. Then the remnant of the dispersed Jews, upon their conversion, shall join themselves to the true Israelites, and make one church with them. Both the LXX. and Chaldee read, the remnant of their brethren: but if we follow the present Hebrew, we may understand it of the believers that were to be added to the church; for Christ vouchsafes to call all believers his brethren: see Hebrews 2:11; Matthew 12:50.

Verse 4
Micah 5:4. And he shall stand and feed — Or rule as the word רעה, here rendered feed, often signifies: that is, he shall go on, he shall continue to rule, or feed, his people. Christ shall diligently perform the office of a shepherd, or governor, over his church. In the strength of the Lord, in the majesty of the name of the Lord — God, or the indwelling Deity, strengthening and exalting his human nature. The expression, the name of the Lord his God, might be intended to signify the Messiah’s acting by commission from the Father, in whose name he came, preached, wrought miracles, and instituted his gospel church. And they shall abide — His church, made up of converted Jews and Gentiles, shall continue; the gates of hell shall not prevail against it. For now shall he be great unto the ends of the earth — Some interpret this as signifying the making the true God known over all the earth: but it seems rather to be intended of the Messiah; for the angel, who foretold his conception to his virgin mother, as is related Luke 1:32-33, seems plainly to allude to this prophecy, saying, He shall be great, and shall be called the Son of the Highest, &c. And he is dignified with such titles as were never given to any creature, as the apostle proves at large, Hebrews 1:4-14 .

Verse 5
Micah 5:5. This man shall be the peace — Christ is our peace as a priest, making atonement for sin, and reconciling us to God: he is our peace as a king, conquering our enemies, protecting us against their attacks, and preserving our minds in peace and tranquillity. In this latter sense the expression seems to be taken here: as if he had said, The Messiah, in all ages, whether before or after his incarnation, secures the peace and welfare of his church and people, against all the attempts of his and their enemies. When the Assyrian, &c. — After the illustrious prophecy relating to the Messiah, in the foregoing verses, the prophet passes on to the subversion of the Assyrian empire, and, under the type of that ancient enemy of God’s people, foretels the overthrow of all their enemies, especially of the antichristian powers which should attack his church in the latter days. Shall come into our land — As Sennacherib did with an overwhelming army, within a few years after this prophecy was delivered, when, by the power and authority of the Messiah, the Son of God, in his pre-existent state, (see Micah 5:2,) the Assyrian army was defeated, and Judea’s peace secured. When he shall tread in our palaces — Which Sennacherib did in all the cities or Judah, except Jerusalem, against which he could not prevail, because Immanuel was with Hezekiah and that city, as foretold Isaiah 8:8-10; Isaiah 37:32-35, where see the notes. Then shall we raise against him — Namely, Hezekiah, and with him the prophets and people, by prayer shall prevail with God to send deliverance. This seems primarily to refer to the deliverance of Hezekiah and his kingdom from the Assyrian army who invaded them. Seven shepherds and eight principal men — Or, seven rulers and eight princes of men, as Archbishop Newcome renders it, who thinks the prophet means the chiefs of the Medes and Babylonians, the prefects of different provinces, who, some time after the fall of Sennacherib, took Nineveh, overthrew the Assyrian empire, and thereby delivered the Jews from that oppressive power. Their number, he thinks, may have been what is here specified. Or, seven and eight may stand for an indefinite number, as similar expressions often do.

Verse 6
Micah 5:6. And they — The seven shepherds and eight principal men; or, the rulers and princes of men, mentioned in the preceding clause; those great and successful instruments of God’s revenge, and his church’s deliverance, shall waste the land of Assyria with the sword — Which the Medes and Babylonians did, under the conduct of Merodach-baladan, king of Babylon, who, taking advantage of the weakness of the Assyrian kingdom, humbled partly by the great destruction of Sennacherib’s army, and the murder of that mighty monarch, and partly by the civil wars which ensued between the regicides and Esar-haddon, took arms, and succeeded in the attempt of subduing the Assyrian kingdom, with much slaughter and bloodshed. This Merodach-baladan was the person who sent the congratulatory letter and embassy to Hezekiah, lately cured by a miracle of his otherwise mortal disease, and delivered from the Assyrian power, Isaiah 39:1-2. And the land of Nimrod — The same with the land of Assyria. In the entrances thereof — The fortified frontiers, the garrisons, which kept all the entrances of the kingdom. Or, by the land of Nimrod, the Babylonish empire may be understood, which afterward by Nebuchadnezzar’s hand destroyed the Jews, Jerusalem, and the temple, and was overthrown by the Medes and Persians, whom God raised up to punish Babylon, and release the Jews. Thus shall he deliver us from the Assyrian — Whether considered literally as the present enemies of God’s people, or as types of all their other and future enemies.

Verse 7
Micah 5:7. And the remnant of Jacob — Those who remained after the Assyrian invasion in the days of Hezekiah and Josiah, in whose reigns a considerable reformation was effected; and the remnant that should be carried captive into Babylon, who during their captivity should contribute to spread the knowledge of the one true God among the Chaldeans; (see Daniel 2:47; Daniel 3:29; Daniel 4:34; Daniel 6:26;) and more especially those that should return from captivity under Zerubbabel; shall be in the midst of many people as the dew, &c. — Shall multiply, and become numerous as the drops of dew. Or rather, as the dew refreshes and fertilizes the earth, so shall they be a blessing to all around them that use them friendly. The remnant, however, here principally meant, is that spoken of by Joel 2:32, the remnant which the Lord should call, on which the Spirit should be poured out, and which should be saved, (Romans 9:27,) namely, the Jewish converts to Christianity, among whom were the apostles, evangelists, and other first ministers of the word. These, dispersed through divers countries, like the drops of dew, or showers of rain scattered over the face of the earth, and refreshing and fertilizing the vegetable creation, shall, by their doctrine, example, exhortations, and prayers, refresh and render fruitful, in piety and virtue, the formerly barren nations, and make them grow in grace and goodness, like the grass that tarrieth not for man, but flourishes in places on which man bestows no culture, only by the divine blessing. Thus shall God, by the gospel of his grace, and the influence of his Spirit, unaided by human wisdom or power, render the barren deserts of the Gentile world fruitful to his praise, in a large increase of spiritual worshippers, and holy faithful servants to him.

Verse 8
Micah 5:8. And the remnant of Jacob shall be among the Gentiles as a lion — For strength and courage, which the beasts of the forest dare not oppose, and cannot resist. This seems to be a prediction of what was to be effected in the times of the Maccabees, and those following them, when the Jewish people gained great advantages over the Idumeans, Moabites, Ammonites, Samaritans, &c. Or, as the former verse describes the benefits which the converted Jews should bring to those Gentiles that were disposed to embrace the gospel; this shows us what the enemies and opposers of the truth had to expect: see notes on Psalms 2:5; Psalms 2:9; Isaiah 60:12.

Verse 10-11
Micah 5:10-11. And in that day — Namely, in that time when the threatenings against the enemies, and the promises to the people of God shall be made good; I will cut off thy horses, &c. — Not in judgment, but in mercy, for there shall be no need of them, nor shall the church of God any more rely on them. And will destroy thy chariots — Chariots prepared for war. And I will cut off the cities, &c. — Cut off the occasion of fortifying thy cities: thou shalt need no other defence than what I will be to thee. And throw down all thy strong holds — Demolish thy forts, watch- towers, and garrisons. In the preceding verse, offensive preparations for annoying the enemy are intended; here, means of defence against the assaults of the enemy; in both which Israel had too much trusted. But in that time of peace and safety here spoken of, as there would be no enemy to invade the Israel of God, or put them on their defence; so neither should they have any need to make an attack upon any enemies.

Verses 12-15
Micah 5:12-15. And I will cut off witchcrafts, &c. — Here is foretold the downfall of all unlawful arts and devices, which had been used by the Jews in former ages, to obtain the knowledge of future events: that God would, in mercy to his people, take away these occasions of sinning. Thy graven images also will I cut off — I will abolish every species of idolatry. This was effected, even among the Jews, by that severe judgment the Babylonish captivity, from which time they have abhorred the use of images in divine worship, and indeed have been kept from worshipping any false god. And I will pluck up thy groves — The usual scenes of idolatrous worship. It is justly observed by Mr. Scott here, that though the reformation of the Jews, after their return from Babylon, might be alluded to in this passage, yet the purification of the Christian Church from all antichristian corruptions of faith and worship, and all idolatry and superstition, seems more immediately to be predicted. “The reliance on human merits for justification, the external pomp used in worship, and the oppressive exercise of human authority in mere matters of conscience, will be entirely destroyed by the clear light of divine truth, and the power of divine grace; and simplicity and purity in doctrine, worship, and practice, will prevail, when the enemies of the church shall be destroyed.” And I will execute vengeance in anger, &c. — When I have purged my people from their corruptions, I will severely vindicate their cause, to the utter destruction of all their unbelieving enemies. Such as they have not heard — In an unprecedented manner. God will give his Son either the hearts or necks of his enemies, and make them either his friends or his footstool. 

06 Chapter 6 

Verse 1-2
Micah 6:1-2. Hear now what the Lord saith — Here begins a new discourse, respecting the causes of the evils which hung over the Jewish nation. Arise — This is God’s command to Micah; contend thou before the mountains — Argue the case between God and thy people; and speak as if thou wouldest make the mountains hear thee, to testify for me. Hear, O ye mountains — God often appeals to inanimate creatures for the justice of his proceedings, thereby to upbraid the stupidity of men; the Lord’s controversy — Or the Lord’s cause or matter of complaint. Here the prophet begins to execute what he had been commanded in the preceding verse. And ye strong foundations of the earth — He alludes to a fabric raised on immoveable foundations, but, strictly speaking,

“The earth self-balanced on her centre hangs.”
For the Lord hath a controversy with his people — He will enter into judgment with them, for their impieties, as being injurious to his honour, and for which his justice demands satisfaction.

Verse 3-4
Micah 6:3-4. O my people, what have I done unto thee? — What injustice or unkindness? Wherein have I wearied thee? — What grievous, burdensome impositions have I laid upon thee? Or, what have I done, or said, or enjoined, to cause thee to be weary of me? The words allude to the forms of courts of justice, wherein actions are tried between man and man. God allows his people to offer any plea which they could in their own behalf. For I brought thee out of Egypt, &c. — Here, on the other hand, God puts them in mind of the great favours he had bestowed upon them in delivering them out of the Egyptian bondage, by the conduct of Moses and Aaron, and Miriam their sister, who is here mentioned as having been endued with the spirit of prophecy, and raised up to be an assistant to her brothers, and an example and counsellor to the women.

Verse 5
Micah 6:5. O my people, remember, &c. — Call to remembrance what Balaam said in answer to Balak, when he consulted him, namely, that there was no enchantment against Jacob, &c., nothing that could be done against them, nothing that could overthrow them but their own sins; that they were blessed, and it could not be reversed by any thing but their own forsaking God and his service, under whose particular protection they were. From Shittim unto Gilgal — From the encampment at Shittim, Numbers 25:1, on the way to that at Gilgal, Joshua 4:19. Balaam gave different answers in the interval between those places. But some think this sentence should not be connected with what goes before, but that it begins a new sentence, the purport of which is, Remember, O my people, from Shittim unto Gilgal; that is, what things I did, what benefits I bestowed upon you, from the time you were at Shittim till you came to Gilgal. God had indeed before bestowed upon them great benefits, but at this particular time they received more than ordinary instances of his kindness toward them, particularly in causing the waters of Jordan to run back, to let them pass through; and in the fall of the walls of Jericho. That ye may know the righteousness of the Lord — His mercy, justice, truth, and faithfulness.

Verse 6-7
Micah 6:6-7. Wherewith shall I come before the Lord — After the preceding reproof of the people’s ingratitude, they are here introduced as anxiously inquiring how they may propitiate God’s displeasure, and avert his judgments. They intimate that they are ready to offer any expiatory sacrifices, though never so costly, for that purpose. Shall I come before him with burnt-offerings, &c. — Will God accept of the ordinary sacrifices, such as we have offered on other occasions, as an atonement for sin? Will the Lord be pleased with thousands of rams, &c. — With a prodigious number; or ten thousands of rivers of oil — Were it possible to give them? Doth he expect more costly sacrifices than ordinary? We are ready, if that will appease him, to offer up to him multitudes of rams, and to add meat-offerings, prepared with oil, in proportion, though it should cost us an immeasurable quantity of that article. Shall I give my firstborn, &c. — The dearest of my offspring, or any other of my children, to Jehovah, by way of atonement for my transgression? It is well known that the Phenicians, and their descendants the Carthaginians, sacrificed their children to Saturn or Molech, and in their great dangers they were wont to offer the dearest of them. And some of the idolatrous Jews and Israelites imitated this horrid practice: see note on Leviticus 18:21, where God in a solemn manner prohibits it, as he frequently does elsewhere. These two verses give us an exact description of the character of hypocrites and habitual sinners, who hope to obtain God’s favour by performing certain external ceremonies; and are willing to purchase their own pardon upon any terms, except that of reforming their lives.

Verse 8
Micah 6:8. He hath showed thee, O man, what is good — He hath showed thee that there is no forgiveness without repentance, and that repentance is but a name, unless there be a ceasing to do evil, and learning to do well: and that this implies the practice of every branch of piety and virtue; the performance of every duty that we owe to God, our neighbour, and ourselves; 1st, To do justly — To render to all their dues, to superiors, equals, inferiors; to be true and just to all, and to oppress none, in their persons, property, or reputation; in our dealings with others to carry a chancery in our own breasts, and to act according to equity. 2d, To love mercy — Not to use severity, or exercise malice, envy, revenge, enmity, or hatred toward any, but to be compassionate, merciful, forgiving, kind, and beneficent toward all, according to our ability. And, 3d, To walk humbly with thy God — To humble thyself before the holy and just God, under a deep sense of thy past guilt and present unworthiness, renouncing all high thoughts of thyself, and all dependance on thy own righteousness for justification before him, but relying solely on his mercy, through the Mediator. The words imply, too, that we should keep up constant communion with God, by the exercise of an humble, holy, loving, and obedient faith, serving the Lord, as the apostle says of himself, in all humility of mind, and with continual reverence and godly fear. “See here the true spirit of the divine law! See here what makes a true Israelite! a truth which the carnal Jews could never comprehend: in vain did their legislator and their prophets inculcate it upon every occasion. They always had recourse to their gross conceptions, their attachment to sacrifices, and merely external services: herein they imagined their perfection to consist; while they neglected the more essential duties of man, and the practice of the most solid virtues, justice, benevolence, and piety.”

Verse 9
Micah 6:9. The Lord’s voice crieth — Either by his judgments, each of which is his voice, or by his prophets; unto the city — To every city in Israel and Judah, but principally to Jerusalem and Samaria. The man of wisdom — Every wise man; shall see thy name — Will perceive God in that cry. Hear ye the rod, and who hath appointed it — Who hath chosen it out, and strikes with it; that is, Hear ye the voice of God in the punishments he is now sending. Or, Hear what severe judgments are threatened against you, and who it is that threatens them, and is able to put them in execution.

Verses 10-12
Micah 6:10-12. Are there yet the treasures of wickedness, &c. — Notwithstanding all the express laws, the exhortations and reproofs given you upon this subject, and so many examples of punishment set before you; still are there many that use unjust and fraudulent means to enrich themselves? who keep scant measures to sell their goods by, which the law of God often declares to be an abomination to him? The reproof is the same with that of Amos 8:5, where see the note. Shall I count them pure with the wicked balances, &c. — Shall I approve or acquit them, as if they were righteous? For the rich men thereof — Namely, of the city, spoken of Micah 6:9; are full of violence — Not only of fraud and injustice, but oppression, tyranny, and cruelty. And the inhabitants have spoken lies — Have gone aside from truth, integrity, and fidelity, and have deceived each other by falsehood.

Verses 13-15
Micah 6:13-15. Therefore will I make thee sick in smiting thee —
Therefore, upon account of these thy sins, I will, ere long, so smite thee, O Israel, that the strokes shall reach thy heart, and make thee sick unto death of thy wounds. Or, the punishment wherewith I will afflict thee shall waste thy strength like a consuming sickness which preys upon the vitals. Thou shalt eat, but not be satisfied — See note on Hosea 4:10. And thy casting down shall be in the midst of thee — Thou shalt be depressed within thee, or have no courage, or spirits, left to support thee. Thou shalt take hold, but not deliver, &c. — Thou shalt lay hold on things to secure them to thee, but thou shalt not be able to save them from the enemy. All the advantages that thou hast made by any means shall become a prey to them. Archbishop Newcome translates it, Thou shalt take hold, but shalt not carry away; contrary to what is said of thy enemies, Isaiah 5:29; They shall lay hold of the prey, and carry it away safe, and none shall deliver it, or retake it. Thou shalt sow, but shalt not reap — Thou shalt not enjoy the fruit of thy labour: a curse often threatened for disobedience.

Verse 16
Micah 6:16. For the statutes of Omri are kept — An idolatrous king, of whom it is said, 1 Kings 16:25, that he did worse than all that were before him, and therefore we may judge of the corruption of the people who imitated the example, and followed the institutions of such a one. By his statutes, seem to be intended some idolatrous rites, which he instituted while he was king of Israel. And all the works of the house of Ahab, &c. — Ahab was the son of Omri, and exceeded his father and all his predecessors in impiety. He did more (it is said, 1 Kings 16:33) to provoke the Lord God than all the kings of Israel that were before him. For he not only walked in the sins of Jeroboam, who instituted the worship of the golden calves, under which idolatrous representation Jehovah was worshipped, but he also went and served Baal, a false god, and built a house, or temple, and erected an altar for him in Samaria, &c., 1 Kings 16:30-33. But, impious as Ahab was, he found imitators, not only in Israel, where he had power to command, but also in Judah. It is said, The works of the house of Ahab, because all his posterity followed his example in idolatry. And we learn, 2 Kings 21:3, that even the king of Judah, Manasseh, reared up an altar for Baal, and made a grove, as did Ahab king of Israel. That I should make thee a desolation — The event will be, that the country and city shall be laid desolate; and the inhabitants thereof a hissing — That is, a subject of scorn and derision to their enemies. Therefore ye shall bear the reproach of my people — This is addressed to the rich men, spoken of Micah 6:12, and the meaning is, that the people in general should reproach them with being the principal cause of their calamities and desolation. 

07 Chapter 7 

Verse 1-2
Micah 7:1-2. Wo is me, &c. — Judea, or rather the prophet himself, is here introduced as complaining, that though good men once abounded in the land, there were now few or none to be found. I am as when they have gathered the summer fruits, &c. — I am like one who gathers up the ears of corn after the harvest, or grapes after the vintage: who meets with very few. There is no cluster, &c. — Good men, that used to be found in clusters, are now as the grape-gleanings of the vintage, here and there a berry. No societies of pious men are to be found, assembling together for the purposes of devotion and mutual edification: those that are such, are individuals, unconnected with, and standing aloof from each other. And these are but very imperfectly pious, like the small withered grapes, the refuse, left behind, not only by the gatherer, but by the gleaner. My soul desired the first ripe fruit — I wish to see such worthy good men as lived in the former ages, were the ornaments of the primitive times, and as far excelled the best of the present age, as the first and full ripe fruits do those of the later growth, that never come to maturity. To meet with such as these would be a refreshment, to me like that which a thirsty traveller receives when he finds the early fruits in the summer season. The good man — Hebrew, חסיד, the pious, kind, merciful, and beneficent; is perished out of the earth — Rather, out of the land, namely, Judea. There are few or none that are so truly and consistently pious as to delight in doing good to others, or making them as happy as lies in their power. And there is none upright — “As the early fig, of excellent flavour, cannot be found in the advanced season of summer, or the choice cluster of grapes after vintage, so neither can the good and upright man be discovered by diligent searching in Israel.” — Newcome. They hunt every man his brother, &c. — They make a prey, each one of his neighbour, or those they have to do with, and use all arts to deceive and injure them.

Verse 3-4
Micah 7:3-4. That they may do evil with both hands, &c. — With all diligence; earnestly — Hebrew, להישׂיב, to good it; that is, to do it thoroughly and effectually. “Their hands are bent on iniquity, to execute it fully.” So Dr. Wheeler. The prince asketh — Namely, a gift; to do any one a favour, or good. And the judge asketh for a reward — And the judge will not pass a decision till he has had a bribe to engage him to do it. And the great man uttereth his mischievous desire — The great man at court, who can do what he will there, is bold to declare plainly his unjust, oppressive design; or, the mischief of his soul, as הות נפשׁו properly signifies. So they wrap it up — The prince, the judge, and the great man, agreeing in their ill designs, make a threefold cord of iniquity: or, they twist one sin upon another, the latter to maintain or cover the former, and all jointly promote injustice, violence, and cruelty. The best of them is a brier — Or, like a brier. They catch fast hold on, and retain, whatever they can lay their hands on. The most upright is sharper than a thorn — Even the best among them would wound and injure on every side all that come near them. The day of thy watchmen — The day in which they shall sound the alarm; and thy visitation cometh — Namely, surely and speedily. The time of vengeance is coming, which hath been foretold by the prophets of former times, as well as the present, called here watchmen, as they are by Ezekiel 3:7, and by Hosea 9:8; then God will visit for all the sins thou hast committed against him. Watchmen may signify magistrates as well as prophets, (see note on Isaiah 56:10,) and then the words import the time when God will call both princes and prophets to account for their unfaithfulness in the discharge of their several offices. Now — When that day is come; shall be their perplexity — They shall be so entangled and insnared, as not to know what way to take.

Verses 5-7
Micah 7:5-7. Trust ye not in a friend — This and the next verse are descriptive of a general corruption of manners; so that all ties and duties of consanguinity were trampled upon, or paid no regard to. The friend proved treacherous to his friend, the wife to her husband: children set at naught their parents, and a man’s own family, or domestics, plotted his injury, or destruction, or acted as enemies toward him. Therefore will I look unto the Lord — The church here expresses her confidence in God alone, since no trust could be placed in man. Or, they may be considered as the words of the prophet, and of those who feared God in Israel.

Verse 8-9
Micah 7:8-9. Rejoice not against me, O mine enemy — Here begins a new subject; the Jewish nation in general being here introduced speaking in their captivity, and addressing themselves to the Chaldeans. When I fall I shall rise — Or, because I am fallen; for I shall rise. When I sit in darkness, the Lord shall be a light unto me — Neither rejoice nor triumph over me, because I at present sit in darkness, or misery, for Jehovah will again make me prosperous. I will bear the indignation of the Lord — I will patiently, or without repining, bear the affliction, or punishment, Jehovah has inflicted upon me. Because I have sinned against him — Because I am sensible I have highly offended him by my idolatry, injustice, and unmercifulness. Until he plead my cause, and execute judgment for me — Until he shall be pleased to acknowledge my cause, in consequence of my repentance and perseverance in the worship of him, and avenge my injuries on my enemies. It may well be supposed that the Chaldeans made a mock of the Jews for persevering in the worship of Jehovah, or that God who (as they supposed) had not been able to deliver them, his worshippers, out of their hands, the worshippers of Bel and Nebo; whom therefore they esteemed more powerful. He will bring me forth to the light — He will again bring me into a prosperous condition. And I shall behold his righteousness — Or rather, his goodness. What we render righteousness, often signifies, according to the Hebrew, beneficence, or goodness.
Verses 10-13
Micah 7:10-13. Then she that is mine enemy — Namely, the Chaldean nation. Which said unto me, (namely, when she held me captive,) Where is the Lord thy God? — Where is now Jehovah, whom thou worshippest, and sayest is the only God? Why does he not now deliver thee? Why does he not free thee from my hands, who am not his worshipper? Mine eyes shall behold her: now shall she be trodden down, &c. — As the heathen beheld the desolations of God’s church and temple with delight, (see Micah 4:11,) so it shall come to my turn to see God’s judgments executed upon the Babylonish empire, which shall be brought down to as low a condition as ever they had reduced God’s people. In the day that thy walls shall be built, &c. — When God shall visit his people, and repair their decayed estate, (compare Amos 9:11,) then the tyrannical edicts of their persecutors shall be utterly abolished. This may partly relate to the recalling those edicts, which put a stop to the rebuilding of the city and temple of Jerusalem: see Ezra 4:23-24; Ezra 6:14; Nehemiah 2:8; Nehemiah 2:17. In that day — At that time also; he shall come even to thee from Assyria, &c. — This may be rendered, They shall come, &c.; that is, thy restored inhabitants; and from the fortress — Or rather, from Egypt, even unto the river — That is, the Euphrates; for the word מצור, which we translate fortress, likewise means Egypt. All this signifies the return of the Jews from the various parts to which they had been scattered. Notwithstanding, the land shall be desolate, &c. — Nevertheless the land shall, before this, be reduced to a state of desolation, on account of the heinous wickedness of those who at present inhabit it.

Verse 14
Micah 7:14. Feed thy people with thy rod, &c. — This seems to be a prayer which the prophet broke out into on this occasion, beseeching God to take his people again under his peculiar protection and care; which is the meaning of feeding them with his rod, or pastoral crook: the flock of thy heritage, which dwell solitarily — That is, that peculiar people, which thou hast separated from the rest of the world, or caused to live apart by themselves, that they might maintain among them, and preserve uncorrupted, thy pure worship. In the wood, in the midst of Carmel — Called the forest of Carmel, Isaiah 37:24, and spoken of as a place remarkable for its fruitfulness. Therefore, to feed in the midst of Carmel, implied giving them great plenty. Let them feed in Bashan and Gilead, &c. — These parts of Canaan were noted for their rich pastures, and therefore this implies the same as the foregoing sentence, namely, Bless them with plenty of every thing, as was the case formerly.

Verse 15-16
Micah 7:15-16. According to the days of thy coming — These words are an answer to the prophet’s prayer in the foregoing verse; wherein God tells him that the wonders he will perform in bringing back his people into their own country shall be as conspicuous as those which he showed in their deliverance out of Egypt, and giving them the first possession of it. The sense is equivalent to that of Psalms 68:22, The Lord hath said, I will bring my people again, as I did from Bashan, &c. The nations shall see, and be confounded at all their might — The heathen shall feel the same confusion as men do under a great disappointment. Or, the meaning may be, They shall be ashamed of their might; namely, to see all the might of the Chaldean empire so soon laid low. This seems to be spoken of the nations in alliance with, or who were friends to, the Chaldeans. Others, by their might, understand the might and power of God’s people, whom no force will be able to withstand: see Micah 5:8. They shall lay their hand upon their mouth — The evident tokens of God’s presence with his people shall strike their adversaries with astonishment. Their ears shall be deaf — They shall be so struck with surprise, as not to hear what is said to them: or, they shall hardly believe their own ears, when they hear of those wonderful works which God will work for his servants.

Verse 17
Micah 7:17. They shall lick the dust like a serpent — They shall fall to the earth through fear, and carry themselves very humbly and submissively toward God’s people. They shall move out of their holes like worms — They shall be afraid to stir out of their lurking-holes; and if they creep out like worms, they shall presently hide their heads again. They shall be afraid of the Lord our God — Overthrowing the Babylonish empire by Cyrus. This is expressed Isaiah 45:1, by loosing the loins of kings. And fear because of thee — When they shall see Almighty God appear so conspicuously in thy favour. The text is parallel to that of Jeremiah 33:9, They shall fear and tremble for all the goodness and the prosperity that I procure unto it; that is, unto Jerusalem. Or, if the prophet be considered as addressing God, the meaning is, When they understand that it was long before denounced by the prophets that destruction should come upon them, and thy people be delivered, and they see all things tending to bring this to pass, then shall they begin to be afraid of thy power.

Verse 18-19
Micah 7:18-19. Who is a God like unto thee — That is, there is no God like unto thee; that passeth by the transgression of the remnant, &c. — That pardons the offences of the remainder of his people, namely, of those that shall survive the various punishments and destructions brought upon their forefathers for their sins. He retaineth not his anger for ever — Though in his just displeasure he suffered their enemies to destroy their city, and lay their country desolate, and sent them into captivity; yet will he restore them again, and raise them to a state of great prosperity. He will chastise, but not consume his remnant. Because he delighteth in mercy — Because it is his nature to delight in pardoning the penitent, and communicating blessings; whereas to punish, or inflict evil, is contrary to it. He will turn again, he will have compassion — Or, he will again have compassion upon us. He will subdue our iniquities — He will deliver us not only from the guilt, but also from the power of them, so that they shall not have dominion over us. Thou wilt utterly destroy them, as thou didst destroy Pharaoh and his army in the Red sea: a victory this, which can only be obtained by the merits of Christ, and the grace of the gospel. And therefore the remnant, here spoken of, to which God will show such mercy, seems to be chiefly those Jews which should be reserved to be made partakers of the benefits which should be conferred on that nation, upon their conversion to Christianity. Then especially shall God make manifest his mercy toward them, in pardoning all their former stubbornness and disobedience, and receiving them into his favour as formerly; and that in a degree greater than was ever experienced in the preceding ages of their church.

Verse 20
Micah 7:20. Thou wilt perform the truth to Jacob — Thou wilt perform to his posterity what thou didst promise to Jacob. And the mercy to Abraham — As the promises given to Abraham were made to him and to his seed after him, so the Scriptures speak of the blessings bestowed upon his children, as if they were actually made good to him their progenitor. Among the promises made to Abraham and the other patriarchs, one important one was, that their seed should possess the land of Canaan. This promise, with those of a spiritual nature, will receive its final accomplishment in the conversion and restoration of the Jewish nation in the latter times. That people are said to be beloved for their fathers’ sakes, Romans 11:28; and therefore we have reason to expect, that the mercies promised to their fathers will be made good to them, in God’s due time; for the gifts and callings of God are without repentance, Romans 11:29. 

